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ne of the most important questions in understanding the 
place of Israel (both the Jewish people and the land) is that 
of the relation of Jesus and Israel. Obviously, He was born a 
Jew and the New Testament proclaims Him as the Messiah 
of Israel. But seemingly, the leaders of Israel had rejected 

Him as such. And the majority of the Jewish people lived on without 
any consciousness of Him. In later times, the relations between the ear-
ly church and rabbinic Judaism became strained in such a way that it 
caused Jesus to be an apparent stranger to His own people. 

Last spring, Christians for Israel International intended to organise a 
conference on these matters. Unfortunately, due to the uncertainties of 
the COVID measures, the conference had to be cancelled. Nevertheless, 
in this volume we have collected some of the proposed contributions to 
the conference. They cover the subject of the presence of Jesus with His 
people in the time of the Bible and after His resurrection and ascension. 
They represent a tentative approach and are by no means meant to be 
comprehensive. Many other questions could and should be asked and 
many subject approached. Yet, we offer them now as an invitation to 
think deeper about these matters, in the end, to praise God for His mer-
cy, as the apostle Paul concludes (Romans 15:8-9): 

“For I say that Christ has become a servant to the circumcision on behalf of the 

truth of God to confirm the promises given to the fathers, and for the Gentiles 

to glorify God for His mercy; as it is written, “Therefore I will give praise to You 

among the Gentiles, and I will sing to Your name.”
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esus, as the Son of God, was 
not created at a certain mo-
ment in time, but was born 
at a certain moment in time, 
becoming human from the 

Virgin Mary. As the Son of God, He was 
of all times even before His Incarnation. 
John begins his gospel with the words: “In the 
beginning was the Word, and the Word was 
with God, and the Word was God. He was in 
the beginning with God. All things were made 
through Him, and without Him nothing was 
made that was made.” Jesus is called the Word, 
the Torah. And through Him, all things have 
come into being. So He was already actively 
involved in creation. At his coming into our 
world, his birth, the Son of God received the 
name Jesus. Before that, He did not have that 
name. But as Son of God, as Word of God, 
Torah, He was one with the Father before all 
times. He is the Servant of the Lord, the Mes-
siah, the Prince of Peace for His people Israel. 
That means that even in the times of the 

Old Testament, since Abraham's call-
ing, since the covenants with Israel, the 
Son of God already lived in his capaci-
ty as Messiah in the midst of his people. 
Paul, too, writes in his letter to the Philippi-
ans about Jesus’ “being in the form of God” 
before his incarnation: “Who, being in the 
form of God, did not consider it robbery 
to be equal with God, but made Himself of 
no reputation, taking the form of a bond-
servant, and coming in the likeness of men. 
And being found in appearance as a man, 
He humbled Himself and became obedi-
ent to the point of death, even the death of 
the cross” (Philippians 2:6-8). Paul makes 
it clear that the life of Jesus as the Son of 
God did not start at his birth in Bethlehem, 
but that He was like God for all eternity. 

In Isaiah, we come across a similar line of 
thinking when the prophet says: “For unto us 
a Child is born, unto us a Son is given; and the 
government will be upon His shoulder. And 
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The Creed of Nicaea-Constantinople says: 

“I believe ... in one Lord Jesus Christ, 

the only-begotten Son of God, 

begotten of the Father before all worlds, 

Light of Light, very God of very God, 

begotten, not made, 

being of one substance with the Father.”

His name will be called Wonderful, Counsel-
lor, Mighty God, Everlasting Father, Prince of 
Peace. Of the increase of His government and 
peace there will be no end, upon the throne of 
David and over His kingdom” (Isaiah 9:6-7).
When Jesus had a discussion with Jews, 
they said to Him: “You are not yet fifty 
years old, and have You seen Abraham?” 
And Jesus answered: “Most assuredly, I say 
to you, before Abraham was, I AM” (John 
8:58). The author of the letter to the He-
brews says: “God, who at various times and 
in various ways spoke in time past to the fa-
thers by the prophets, has in these last days 
spoken to us by His Son, whom He has ap-
pointed heir of all things, through whom 
also He made the worlds” (Hebrews 1:1-2). 
This Son of God, Messiah, who is the Savior 
of Israel and of the world, was already around 
in the time of the Old Testament. How can 
we interpret his relationship to Israel? There 
are several texts in Old and New Testament 
that lift a hint of the veil. 

THE ANGEL OF THE LORD
In the Old Testament we see the 'Angel of 
the Lord' appear dozens of times. He speaks 
on behalf of God and sometimes he is identi-
fied with God. When the Angel speaks, God 
speaks. Because the Angel speaks words of 
God or in the name of God, he is tradition-
ally seen as the Word of the Lord. Because of 
this he is also identified with the Son of God 
as the Word that was with God and was God. 
In Genesis 48, Jacob blesses his sons and 
speaks of God “who has fed me,” and in one 
breath speaks of “The Angel who has re-
deemed me from all evil, bless the lads” (vs. 
16). 
So the Angel of the Lord here has the author-
ity to deliver from all distress, and to bless Ja-
cob's children. So the Angel here is not mere-
ly a representative of God, but is identified 
here with God Himself. And in his capacity 
as redeemer from all evil we also think of the 
Son of God, who according to Jesus’ Priestly 
Prayer in John 17 is completely one with the 
Father, and is called the Redeemer. 

In Exodus 3 it is written that the Angel of the 
Lord appears to Moses in a flame of fire from 
the midst of a bush. Moments later it is writ-
ten about this voice that “God called to him 
from the midst of the bush (…): ‘I am the God 
of your father, the God of Abraham, the God 
of Isaac and the God of Jacob’. 
Later God says to Moses: ‘Behold, I send an 
Angel before you to keep you in the way and 
to bring you into the place which I have pre-
pared. Beware of Him and obey His voice; 
do not provoke Him, for He will not pardon 
your transgressions; for My name is in Him’” 
(Exodus 23: 20-21). There appears to be here 
a deep connection between God Himself and 
the Angel of the Lord. The Angel even car-
ries God's name.

In Judges 2, the Angel of the Lord speaks to 
the people of Israel: “I led you up from Egypt 
and brought you to the land of which I swore 
to your fathers; and I said, ‘I will never break 
My covenant with you’.” God is the one who 
made the covenant with Israel. At the same 
time Isaiah 49 also tells about the Servant of 
the Lord: “I will preserve You and give You as 
a covenant to the people, to restore the earth, 
to cause them to inherit the desolate herita-
ges” (Isaiah 49:8).
A few verses before, through the prophet 
Isaiah, God had already stated about this ser-
vant: “It is too small a thing that You should 
be My Servant to raise up the tribes of Jacob, 
and to restore the preserved ones of Israel; I 
will also give You as a light to the Gentiles, 
that You should be My salvation to the ends 
of the earth.” 

So we notice that the covenant for Israel, the 
bringing back of the tribes of Jacob, and the 
light for the Gentiles are qualifications due 
to the Son of God, the Servant of the Lord, 
the future Messiah and Prince of Peace. So 
when we speak of this Angel of the Lord, it 
is not only about God Himself. We should  
also connect Him to the Son of God. Thus 
the Son of God was present in the midst of 
His people. 

J



In Isaiah 63:8-9 the Lord speaks: “For He said, 
‘Surely they are My people, children who will 
not lie.’
So He became their Savior. In all their afflic-
tion He was afflicted, and the Angel of His 
Presence saved them; in His love and in His 
pity He redeemed them” – a beautiful Scrip-
ture, in which the Angel of God's Presence 
is described as one who participated in the 
affliction of the people of Israel, and who is 
called their Savior. Through love and pity He 
has even set his people free. With these qua-
lifications, we clearly cannot ignore the Son 
of God if we want to identify the Angel more 
closely. 

In Daniel 3, we read how the three Jewish 
men Shadrach, Meshach, and Abednego 
were thrown into a fiery furnace because they 
refused to worship the golden statue King 
Nebuchadnezzar had 
erected. Moments la-
ter Nebuchadnezzar 
sees the three men 
walking unharmed 
in the fire. There is 
even a fourth man 
among them, whom 
Nebuchadnezzar des-
cribes as a 'son of the 
gods'. Moments later 
Nebuchadnezzar says: 
“Blessed be the God 
of Shadrach, Meshach 
and AbedNego, who 
sent his angel and de-
livered his servants 
who trusted in Him.” 
Just as God later sent His Son to deliver His 
people, so here He sent His Angel to deliver 
His servants who trusted in Him. Here, too, 
we notice a special parallel with the Son of 
God. 

Later, in chapter 6, we read about Daniel 
being thrown into the lion's den. The next 
morning the king discovers that Daniel is still 
alive and that the lions have left him unhar-

med. Daniel then says to the king: “My God 
sent His angel and shut the lion's mouths, 
so that they have not hurt me, because I was 
found innocent before Him” (Daniel 6:21). 
Again, God has sent His angel. What is spe-
cial is that Daniel's ‘innocence’ is mentioned 
here as the reason he remained unharmed. Is 
there perhaps a special parallel here with the 
gospel, in which God sent His Son to justify 
us, so that we might be held innocent in the 
judgment?

In Zechariah 1 we read that the Angel of the 
Lord turns to God Himself and pleads with 
Him before His people: “Then the Angel 
of the Lord answered and said: “O Lord of 
hosts, how long will You not have mercy on 
Jerusalem and on the cities of Judah, against 
which You were angry these seventy years? 
And the Lord answered the angel who talked 

to me, with good and 
comforting words. So 
the angel who spoke 
with me said to me, 
“Proclaim, saying, 
‘Thus says the Lord of 
hosts: “I am zealous for 
Jerusalem and for Zion 
with great zeal’” (Zech. 
1: 12-14).

So the Angel of the 
Lord pleads for the 
face of God before His 
people. Here again a 
special parallel can be 
seen with what Paul la-
ter writes about Jesus: 

“Christ [is it] Who died, yea, what is more, 
Who is also risen, Who is also at the right 
[hand] of God, Who also pleads for us” (Ro-
mans 8:34). 

In Zechariah 3 we read that the prophet sees 
the high priest Joshua standing before the 
Angel of the Lord: “Then he showed me Jos-
hua the high priest standing before the Angel 
of the Lord, and Satan standing at his right 
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hand to oppose him. And the Lord said to Sa-
tan, ‘The Lord rebuke you, Satan! The Lord 
who has chosen Jerusalem rebuke you! Is 
this not a brand plucked from the fire?’ Now 
Joshua was clothed with filthy garments, and 
was standing before 
the Angel. Then He 
answered and spoke 
to those who stood be-
fore Him, saying, ‘Take 
away the filthy gar-
ments from him.’ And 
to him He said, ‘See, 
I have removed your 
iniquity from you, and 
I will clothe you with 
rich robes.’ And I said, 
‘Let them put a clean 
turban on his head’” 
(Zech. 3: 1-5).

Here again something 
very special happens. 
The high priest is accused before the Lord. 
Here the Angel speaks clearly on behalf of 
the Lord God. The clothes of the high priest 
are dirty. This points to the fact that as high 
priest he represents the whole people of Is-
rael. The people have sinned and gone into 
exile. Yet the Angel takes away the iniquity of 
the people and gives the High Priest clean clo-
thes. A clear parallel with the Son of God can 
no longer be denied. In the aforementioned 
Romans 8, where Jesus pleads for us, Paul 
says: “Who will make accusations against the 
elect of God? It is God who justifies.”

In Revelation 3 the glorified Jesus appears to 
John on Patmos and says to him: “He who 
overcomes shall be clothed in white clothes, 
and I will certainly not erase his name from 
the book of life” (Revelation 3:5). Here Jesus, 
as the Son of God, plays a decisive role in 
clothing the faithful in white, clean clothes. 
In Malachi 3 the prophet says: “Behold, I send 
My angel, who will prepare the way for Me. 
Suddenly the Lord you are seeking, the Angel 
of the Covenant, in whom you will find your 

joy, will come to His temple. Behold, he is co-
ming, saith the LORD of the army” (Mal.3:1). 
The Hebrew word 'mal'ak' literally means 
'messenger', someone who speaks for God 
and conveys His words, His messages. Both 

angels in this verse are 
not one and the same. 
The first is a pathfin-
der, a messenger. La-
ter, in chapter 4:5, he 
is called the prophet 
Elijah. 

We also think of John 
the Baptist. But the 
second angel, who 
will suddenly appear, 
is called the ‘Angel of 
the Covenant’. This 
connects to Isaiah 
49:8 where the coming 
Servant of the Lord is 
called ‘a covenant for 

the people’. When Jesus later instituted Holy 
Communion, He said when passing the cup 
of wine: “This cup is the new covenant in My 
blood, which is shed for you” (Luke 22:20). 

This Angel in Malachi is also the one “in 
whom you will find your joy”. It is remarkable 
that Jesus later says of himself: “These things 
have I spoken to you, that My joy may abide 
in you and your joy may become perfect” 
(John 15:11). Jesus who, as the Son of God, 
speaks the words of God, who is even God's 
Word, brings us true joy. Also here while rea-
ding Malachi it becomes clear that when we 
ask who the Angel of the Lord is, we cannot 
ignore the Son of God. 

There are theologians who reject the con-
nection between the Angel of the Lord and 
the Son of God. They argue that the Hebrew 
word 'mal'ak' means messenger, and that it 
sometimes denotes a human being and at 
other times an angel. This Hebrew word is 
translated in the Greek Septuagint by ‘ange-
los’. Only in Latin two distinct words appear: 

'I am jealous
for Jerusalem
and for Zion

with great zeal'

'This cup
is the new 
covenant

in My blood,
which is 

shed for you'



nuntius for a human messenger, and angelus 
for a supernatural messenger. This angelus 
has become the word angel in our language, 
and thus has a supernatural connotation to 
us. But in the original Hebrew, a mal'ak (an-
gelos) can also be a human being. However, 
this does not necessarily mean that the ‘An-
gel of the Lord’, which in many texts is clearly 
supernatural, and even coalesces with God 
Himself, could not be the Son of God, also 
called the pre-existent Jesus.
 
Can we say that Jesus, who is present in the 
midst of the Christian church, was also pre-
sent in the midst of the Jewish people from 
the beginning? In this way we cannot say that, 
because Jesus only got this name after His 

birth, after His Incarnation through His mo-
ther, the Jewish virgin Mary. 
But before that time He was the Son of God, 
the Word of God, who was with God and who 
was God. So we can say that the Son of God 
was present in the midst of His own people 
since Abraham's calling. In conclusion, from 
the beginning there was a deep connection 
between the Messiah and the people of Israel. 

FROM EGYPT I CALLED MY SON
In Exodus 4, God commands Moses to go 
to Pharaoh: “Then you shall say to Pharaoh, 
‘Thus says the Lord: “Israel is My son, My 

firstborn. So I say to you, let My son go that 
he may serve Me” (Exodus 4: 22-23). 

Here God calls the people of Israel ‘My Son, 
My firstborn’. Later on, the Lord, through 
the prophet Hosea, speaks the well-known 
words: “When Israel was a child, I loved him, 
and out of Egypt I called My son” (Hosea 11:1). 
In the New Testament we read that Joseph 
and Mary and the baby Jesus have to flee to 
Egypt because Herod wants to kill the child. 
Upon Herod’s death, they can safely return. 
Then it is written: “And he remained there 
until Herod's death, that what was spoken by 
the Lord through the prophet may be fulfil-
led: Out of Egypt have I called My Son” (Mat-
thew 2:15). It is very remarkable how Israel and 
Messiah Jesus are united here in the common 
'Son of God', and in the common 'called out 
of Egypt'. 

The Son of God was and is present in the 
midst of His people. Abraham as patriarch 
embodies the later people of Israel. Jesus em-
bodies the people of Israel and brings them to 
their destiny.

The story of Jesus refers to Israel, and the 
story of Israel refers to Jesus. Israel has been 
tempted in the desert for forty years. Jesus was 
tempted in the desert for forty days. While 
Israel failed, Jesus triumphed and succeeded 
in saving His people. As a substitute for His 
people, Jesus fulfilled the Torah. In Isaiah 53 
the Son of God is present in the midst of His 
people. He lives in the heart of His people. 

This is also expressed in the New Testament. 
Jesus speaks about the people of Israel who 
ate the manna in the desert at the times of 
Moses. Jesus then relates that manna to Him-
self: “I say to you, not Moses gave you the 
bread from heaven, but My Father gives you 
the true bread from heaven. For the bread of 
God is He who descends from heaven and 
gives life to the world. Then they said to him, 
Lord, always give us that bread. And Jesus 
said to them, I am the bread of life; whoever 

The 
Son of God
was and is
present
in the midst
of His people

comes to Me will surely not be hungry, and 
whoever believes in Me will never thirst 
again” (John 6:32-35). 

The manna from heaven was more than a 
symbolic or metaphorical reference to Je-
sus. Jesus calls the manna the “true bread of 
heaven”. In a spiritual sense, the people of 
Israel in the desert while eating the manna 
and drinking the water from the rock had 
already partaken of the blessings of the Son 
of God. 

Later Paul also speaks in a similar way 
about the manna in the desert and the run-
ning water from the rock: “And I do not 
want you, brethren, to know that our fa-
thers were all under the cloud, and all went 
through the sea, and that all were baptized 
into Moses in the cloud and in the sea, and 
all ate the same spiritual food, and all drank 
the same spiritual drink. For they drank 
from a spiritual rock which followed them; 
and that rock was Christ” (1 Corinthians 
10:1-4). Here it is also clear that the people 
of Israel spiritually participated in Him well 
before the Incarnation of the Son of God in 
the person of Jesus. He was present in man-
na and water in the midst of His people. 

CONCLUSION 
From all this it is clear that since Abraham 
there has been a clear relationship between 
the Son of God, whom we have come to 
know in Jesus Christ, and the people of 
Israel throughout all times. It is a deep spi-
ritual relationship, in which it is God Him-
self who determines how and when He re-
veals this mystery to His own people. 
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Paul can endure a lot. 

But one question really troubles him: 

Why does the Gospel have so little resonance among 

the Jewish people? How is it possible that Israel passes by 

the Messiah Jesus? Has God even given up on His people

 in the end and is He now turning to the Gentiles? 

The answers to these questions are not easy to find. 

They require thorough work with the Jewish Bible 

(the so-called Old Testament). 

Paul does this work in Romans 9-11.

12 13
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in Romans 9-11
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ROMANS 9: ELECTION AND PROMISE
t the beginning of Romans 9, Paul speaks of himself: 
My heart is filled with deep sorrow and great grief. 
Like when one has lost a partner or a child. Why 
does Paul feel this way? Because his people, his Jewish 
brothers and sisters, have not found Jesus and are in 

danger of being lost forever. Paul is emotionally troubled by this. 
That is why he now wants to clarify how things are with the Jews. 
First, he lists everything he can say about the Jews (Romans 9:4,5). 
The Jews are an outstanding people. They are Israelites - a title of 
honour. And they are spiritually downright wealthy. 

For to them belongs
-   The adoption as children - for God has chosen them as chil-

dren.
-   the glory of God - for it dwells with His people Israel. 
-   the covenants - for God has made them with Israel.
-   the Torah - for it is God's gift to His people.
-   the service of God - for only the Israelites know who God is 

and how to serve Him.
-   the promises - for these are written in the Holy Scriptures of 

the Jews.
-  the fathers - Abraham, Isaac and Jacob.

All of these still apply today. These are spiritual possessions that 
God gave to Israel. But the crowning glory is that out of Israel 
comes the Messiah, the King of Israel and Redeemer of the world. 
What a special people! It is all the more shocking that Israel rejects 
its Messiah. Is everything now gone? Does God take back His gifts 
and promises? Of course not! But how then is the situation to be 
understood?

In order to be able to classify Israel's no to Jesus, Paul goes all the way 
back to the beginning. There we can see that not everyone who is a 
physical descendant of Abraham is also in the promise of Abraham. 
Applied to Paul's question, this means that some Jews are chosen by 
God to come to faith in Jesus, others are not. And that is precisely 
Paul's experience: some Jews accept Jesus, but most do not.

Paul uses the story of the patriarchs (Abraham, Isaac and Jacob) to 
show that this has always been the case. First there is the broth-
er pair Ishmael and Isaac. Ishmael is Abraham's firstborn son, but 
Isaac is the son of promise. So the line of promise runs through 
Isaac, not Ishmael. The same thing happens a generation later with 
Jacob and Esau. Esau is the firstborn, but on Jacob is the promise. 
Jacob is God's man, not Esau. Out of this line - Abraham, Isaac, 
Jacob - comes the nation of Israel. The chosen, called and promised 
people, the people of God.

ROMANS 10: GOSPEL AND TORAH
Paul now pauses for a moment and starts again: 
Dear friends, I long with all my heart and pray 
to God that the Jewish people may be saved. 
These words speak of a deep longing. Israel is 
to be saved! One is saved when one confesses 
Jesus and believes in Him (Romans 10:9). This 
is a central truth for Paul. 
Most Jews in Paul's time did not believe in 
Jesus. According to Paul, they lack the know-
ledge of what Jesus is all about. They think that 
keeping the Torah is enough and so they do 
not want to know about 
the Gospel. According 
to Paul, this is based on 
a misconception. Faith 
in Jesus makes one right-
eous, not keeping the 
Torah - as good and val-
uable as Torah obedience 
is (Romans 10:3-13). At its 
innermost core, the To-
rah has another purpose: 
it is to lead to Jesus. For 
from Jesus comes right-
eousness. 

In many translations, this 
connection is turned up-
side down. It is thought 
that Jesus came to abol-
ish the Torah, and so it is 
translated: "Christ is the end of the law." But 
in Romans 10:4a it is not Christ who is the 
active subject, but the Torah, and it is not so 
much its end as its goal (Greek: télos) that is in 
view. Therefore, it is better to translate: "The 
goal of the Torah is Christ" (cf. Galatians 
3:24). Why? Because Jesus makes righteous. 
Whoever believes in Him is justified by God 
(Romans 10:4). The Torah therefore leads to 
Jesus and Jesus makes righteous. And who-
ever is righteous will in turn keep the Torah, 
because in it the good will of God is shown.

The question now is why so many Jews cannot 
understand this (Romans 10:14-21). The ma-
jority of Israel rejects the Gospel. That is the 

problem - on the human side. On God's side, 
however, something else is true. God builds 
even the rejection of the Gospel into His plans. 
For God, as the saying goes, makes manure out 
of dung. How does God deal with Israel's no? 
Paul finds three aspects in Scripture:
-   God wants to make His people jealous by 

sending the Gospel to the Gentiles.
-   He wants to be found by those who have 

not sought Him at all (non-Jews).
-   At the same time, God stands with open 

arms and calls His people Israel.

ROMANS 11: ASSUR-
ANCE OF SALVATION 
FOR ISRAEL - ALL IS-
RAEL WILL BE SAVED
Israel's No is a collective 
No. Most Jews reject the 
Gospel. If now the Mes-
siah is rejected - is not 
everything over? Or in 
Paul's words: has God re-
jected His people, the Jews? 
The answer is as simple as 
it is clear: Of course not! 
[...] God has not rejected 
His people, whom he chose 
from the beginning (Ro-
mans 11:1-2). Because Israel 
is chosen, God can and will 
never cast it out. 

Now, however, comes a shocking statement. 
While it is comforting that God has not for-
saken His people, He has hardened their 
hearts (Romans 11:7). God Himself, according 
to Paul, has put them into a deep sleep so that 
they remain blind to Jesus. God is consistent 
and says, "If you will not have Jesus, you must 
now live without Him." The switch is made. 
Israel is on its way without the Messiah Jesus. 
That is what Israel has decided. And God has 
decided that it will stay that way for the time 
being - a judicial act of God. 

But now comes the kicker. For God is secret-
ly pursuing an ingenious plan. Israel's 'No' 

God builds
even the
rejection

of the Gospel
into

His plans
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leads to the Gospel going out to the nations. 
It reaches millions of people. This serves to 
make Israel jealous - and in this way the Jews 
are supposed to find Jesus after all (Romans 
11:11). Paul imagines it in such a way that the 
Jews see the Gospel spreading in the Gentile 
world. They see that their Jesus and the Holy 
Spirit promised to them are working power-
fully among the Gentiles. From this they real-
ise that Jesus is indeed 
the Messiah - and ac-
cept Him in faith. This, 
according to Paul, is 
God's plan. (Side note: 
Christianity has cor-
rupted this plan by 
being almost universal-
ly hostile to the Jews. 
This has only caused 
the Jews to distance 
themselves even more 
from Jesus. Christian-
ity has incurred great 
guilt here).
The decisive thing is: 
God has a plan for Is-
rael. A plan of salva-
tion. And so we finally 
come to the redemp-
tive point: Israel is not 
cast out and will not fall by the wayside. Israel 
has a future! God Himself will see to it that 
Israel's history has a good outcome, for in the 
end all Israel will be saved (Romans 11:26)! All 
Israel, not just a part.

At the moment, most Jews are still at a dis-
tance from Jesus. But this will only last until 
the God-ordained number of gentiles have 
found Christ (Romans 11:25). In the end, Israel 
will recognise Jesus. Israel and its Messiah will 
come together. Forever. This must come to 
pass, otherwise Jesus would not be the Mes-
siah, the King of the Jews, the Saviour and 
Deliverer of Israel. In other words, our faith 
in Jesus has not yet passed an important test. 
We believe that Jesus is the Messiah. But that 
He really is the Messiah has yet to be proven 

- namely in Israel's acceptance of Jesus. Only 
through Israel's acceptance will Jesus definite-
ly become the Messiah, for there cannot be 
the Messiah without Israel.

How will Israel be saved? Israel's salvation has 
already begun. There are already Christians 
who treat Jews with so much love and sincere 
appreciation that they take notice and start 

thinking. This is actually 
not difficult at all, once 
one has understood that 
the Jews are still God's 
people, whom God loves 
with all His heart. But 
the final breakthrough 
will probably only come 
when Jesus returns. 
There an important 
difference will become 
apparent: Jesus comes 
to the nations as judge, 
but to Israel He comes 
as Messiah, as Saviour 
of His people. Then not 
only the whole world but 
also all Israel will see Him 
(cf. Zechariah 12; Mat-
thew 23:37-39; 24:27-32).

ROMANS 11:28: THE COORDINATE 
SYSTEM OF BIBLICAL ISRAEL 
TEACHING 
But we are not there yet. Paul once again 
swings back to his time. And what was true 
then is still true today. Paul formulates the 
status quo of his people in Romans 11:28 in 
concise words. This verse can be considered 
a kind of 'Israel formula', because all the Israel 
lines of the Bible converge there. The verse 
is strictly symmetrical and consists of two 
halves facing each other:

Jesus comes 
to the

 nations as judge, 
but to Israel 

He comes 
as Messiah, 
as Saviour 

of His people
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Those who think about Israel must do so from 
two perspectives: the Gospel perspective and 
the election perspective. Both perspectives 
lead to different results. In the Gospel per-
spective, the Jews are 'enemies' because most 
of them do not want the Gospel and reject 
Jesus. In the election perspective, however, 
they are and remain beloved: the people God 
chose to be His own (cf. Deut. 7:6-8). This has 
not changed. The hostility towards the Gos-
pel has led to the Gospel coming to the na-
tions ("for your sake"). The love of God has 
its background in God's promise to Abraham, 
Isaac and Jacob ("for the sake of the fathers"). 
This means that the Jews are both lovers and 
enemies at the same time. How will this ten-
sion be resolved?

At this point, it is important to note how 
both halves of the verse are connected. Paul 
uses a 'but' construction here: the Jews are 
enemies, but they are still God's beloved peo-
ple. In such a construction, the but statement 
weighs more heavily. That is, God's election 
is weightier than Israel's no to the Gospel and 
will prevail in the end. God will one day re-
solve this no and make Israel say yes. Yes to 
the Messiah Jesus. Israel and its Messiah will 
come together. Then all Israel will be saved 
and come into the kingdom of God together 
with the church of Jesus. And this kingdom 
will never pass away (Daniel 7:14).

ISRAEL AND JESUS
The Gospel is not just good news that God 
sends to us. Behind the Gospel is Jesus, whom 
the New Testament says is the Messiah (Mark 
1:1). Behind the Messiah, in turn, is the rela-
tionship between God and Israel. For God, 
according to early Jewish expectation, will 
send the Messiah to restore and redeem Is-
rael. Jesus was sent exclusively to Israel. He 
says so Himself in Matthew 15:24: "I am sent 
only to the lost sheep of the house of Israel." 
Because Jesus is the Messiah according to the 
New Testament, Israel has been dealing with 
Him for two thousand years. Without realis-
ing it. I will mention a few stations:

-   Israel was the origin of the Gospel. From 
Israel comes the Messiah (Romans 9:5). In 
Israel the Gospel of Him came into being 
and was written down (New Testament).

 
-   Israel was the first addressee of the Gos-

pel: to the Jews first... (Acts 3:26; Romans 
1:16; 10:16-18) and so the first believers in 
Jesus were Jews. 

-   Israel is the place of origin of the Gospel, 
for it was from Israel that it came to the 
nations through Messianic Jews (Romans 
11:13). 

-   Israel is the springboard of the Gospel, 
for Israel's No was the prerequisite for 
the Gospel to be taken to the world (Acts 
13:46; Romans 11:11). 

-   Israel holds the door open: The 'no' to 
Jesus persists among the Jewish people 
"until the full number of the Gentiles has 
been added" (Romans 11:25). 

-   That is why Israel is also the final address-
ee of the Gospel. The last person to be 
reached by salvation will be a Jew. Then 
all Israel will be saved (Romans 11:26).

Strangely, most Jews are oblivious to all this. 
Many do not want to have anything to do 
with Jesus and do not even know how closely 
they are connected with him. But this is not 
new either. Already in the Old Testament, 
the Messiah was incognito with Israel (as a 
water-giving rock; 1 Cor. 10:4b) and today it is 
still the case. Israel does not see the Messiah, 
but He is there. And one day, He will come 
visibly to redeem His people, as the Jews have 
been expecting from time immemorial. 
The medieval Jewish scholar Maimonides 
said in his thirteen Creeds: "I believe [...] in 
the coming of the Messiah; though He tarry, 
yet I wait every day for Him to come." Today, 
not only Jews but also Christians are waiting 
for the coming of the Messiah. That is where 
our common hope lies. For Israel and for the 
whole world.

With regard to the Gospel

they are enemies

enemies for your sake

but with regard to the election

they are beloved

for the sake of the fathers.
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Jesus and Israel 

after cross, resurrection 

and ascension

THEME JESUS AND ISRAEL

KEES DE VREUGD

Jesus was born a Jew and lived as a Jew. 

He spent (almost) His entire life within the territorial 

and ethnical boarders of Israel. But what about 

the resurrected Lord? We confess that He ascended

 to heaven and is seated at the right hand of the Father.

 Is He also still with Israel?

In dealing with this question, we should always be careful 

not to claim Israel, or Judaism for our own theological 

purposes, without listening very carefully to what 

Jews have to say, including their rejection of Jesus 

as Messiah. Jews should always be able to read 

over our shoulders without fear.
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THE QUESTION
llow me to start with a personal 
experience that came into my 
remembrance when preparing 
this article. When I was a stu-
dent in Jerusalem, a little over 

twenty years ago, I went to Bethlehem on 
Christmas Eve with a group, organised by the 
Anglican St. George’s Cathedral. In a chap-
el below the Nativity Church, we had a nice 
little service of carols and lessons. Until, all 
of a sudden, then-chairman of the PA, Yasser 
Arafat and his entourage showed up to greet 
the congregants, as the Palestinian Angli-
can bishop was also present. In his address, 
Arafat repeated his infamous words of ‘our 
lord Jesus, the first Palestinian’. For me, this 
was quite an awkward experience. Which 
Jesus was worshipped there? Back in Jerusa-
lem, walking from the church to my student 
room, I saw an orthodox Jew walking in front 
of me, entering a house. And I could hardly 
suppress the urge to go after him and say: let 
me go with you, for I am looking for the real 
Jesus, and I have come to understand that He 
is with you. 

Indeed, I had come to this understanding. 
But how could I support that understand-
ing? True, it might in fact be obvious from 
the point of view of Trinitarian theology. If 
God is three in one, and the Father is with 
His people Israel, then the Son is with His 
people Israel, too. But on the one hand, again, 
we must be very careful not to claim Israel for 
our Christian theology. On the other hand, I 
would like to argue from Scripture only, not 
from any dogmatic presuppositions. 

So, the immediate question is, do we find sup-
port in Scripture that Jesus is still with Israel? 
That there is a continuous relationship be-
tween Jesus and Israel, also after cross, resur-
rection and ascension? And related questions 
are: how does Scripture define or describe 
that relationship? For example, when Jesus 
is Immanuel, may we extend that to Israel’s 
continuing history after his resurrection and 

ascension? In other words, does Israel con-
tinue to be God’s property, the place of His 
indwelling?

CONTEXT
The historical context of Jesus in the New 
Testament is formed by the Israel of the Sec-
ond Temple period. We miss much in the 
New Testament if we have no knowledge of 
the Judaism of that time. 
The New Testament is full of expectation for 
the future of Israel. Luke 1 may be exemplary 
of what that future expectation looks like. Je-
sus will reign as King and Heir of David over 
'the house of Jacob', in other words over all 
Israel. 
Although one of the oldest and most preg-
nant confessions concerning the risen Lord 
connects Jesus' resurrection with his Davidic 
descent, his kingship has not yet become con-
crete in earthly time and reality. Jesus himself 
indicates that it is not given to us to know the 
times and the occasions (Acts 1:6). But the 
sermon of the 'last things' (Matthew 24 and 
25) gives cause to see the Son of Man together 
with His people Israel. And Paul speaks of His 
(first) coming as a 'confirmation' of the prom-
ises made to the fathers (Romans 15:8). 

This raises the question of the period between 
the two comings. Do resurrection and ascen-
sion form a break? Or is there a line from the 
first to the second coming? How does this line 
run? What place does the apparent rejection 
of Jesus by Israel have in this? What can we 
say about Israel as the continuing context of 
Jesus?

TRINITARIAN 
First of all, let us note that every statement 
in the New Testament about Jesus contains 
a confession concerning the God of Israel. 
The God who raised Jesus from the dead is 
the God of Israel. The God who reconciled 
the world to Himself in Christ (2 Corinthians 
5) is the God of Israel. As believers from the 
nations, we cannot but speak in a trinitarian 
way of God, because we meet the God of Is-

rael in the preaching of Jesus Christ. Christ 
connects us with the God of Israel, and there-
fore also with Israel itself. 

From the viewpoint of Trinitarian theology, it 
cannot be otherwise. If God has not rejected 
or forsaken His people - "that be far", Paul ex-
claims when this is suggested - and if the Fa-
ther and the Son are one and the works of the 
Father and the Son are one, may we conclude 
that Christ is always with His people, with Is-
rael? How do we read this in the Bible?

GREAT COMMISSION 
In Matthew 28, the risen Christ gives His dis-
ciples the well-known ‘Great Commission’, 
promising: "Behold, I am with you always, 
even to the end of the age." These words are 
so familiar to Christians that they are often 
understood as a promise to the church rather 
than to the disciples. Individual Christians 
also draw courage and hope from them. I 
would not deny the value of that. But the 
question is whether that is the primary mean-
ing. With whom is Christ? 

The disciples are sent out to the 'nations', 
Greek: the ethne. In Biblical language this 
means the nations in distinction to Israel. The 
twelve disciples represent the whole people of 

Israel in the mission to the nations. To Jesus 
"is given all authority" (verse 18). The passive 
verb form points to the God of Israel as the 
Giver. Also in the promise of Jesus, the Name 
of the God of Israel is heard, who is already 
associated with Him in the announcement of 
His birth: Immanuel. The revelation of the 
Name of God in Exodus 3 is understood in Ju-
daism as a promise that the Eternal One will 
also be with Israel in future oppression, just 
as in the oppression by Egypt. Jesus' prom-
ise to be "with you" is a particularisation of 
God's being with Israel. 

The German New Testament scholar Klaus 
Wengst points out that in the "baptismal 
command" the ineffable Name of God is as-
sumed. No name is mentioned, and yet there 
is baptism "in the Name of...". The nations are 
united to the God of Israel through Jesus and 
the Holy Spirit - who is the Spirit of God - and 
put under His Name. This Name cannot be 
separated from the people where God wants 
His Name to dwell. That is and remains Israel. 
Baptism, therefore, also connects the nations 
with Israel as fellow disciples of the disciples. 

A
'Behold,

I am with
you always,

even to the end
of the age'

2120
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How is the Risen Christ with His Apostles? 
By His bodily resurrection and ascension into 
heaven, Jesus is everywhere and always, not 
only in heaven, but everywhere He wants to 
be, as He repeatedly manifested Himself to 
the disciples after His death and resurrection.

FAITHFULNESS
The American theologian Mark Kinzer points 
out that God's faithfulness is also Jesus' faith-
fulness. "For the gifts of grace and the calling 
of God are irrevocable" (Romans 11:29). "God 
has not rejected His people, whom He knew 
beforehand." Paul is at pains to show that 
God does not give up on Israel. 
God's faithfulness to Israel is a key word 
in Romans 15: 8-13. The coming of Christ is 
about the truth of God. "Jesus Christ became 
a Servant of the circumcision for the sake of 
the truth of God to confirm the promises to 
the fathers." Thus, the promises to the fathers 
remain valid as promises. Christ comes as the 

Servant of the circumcision, servant of Israel. 
Jesus is not just born of Israel (Romans 9:5), or 
more specifically, of the lineage of David (Ro-
mans 1:3). He is Servant of Israel. This shows 
His inseparable connection with this people 
and with its destiny. 

Even if the paths between Jesus and Israel 
seem to separate, in reality this is not so. Just 

as Jesus' first coming and His life on earth are 
described in terms of the history of Israel, His 
life also carries within it the future of Israel. 
In Jesus' cross and resurrection, we see a re-
ality that will unfold in the whole nation of 
Israel. The way of Israel, also after the cross 
and resurrection, is the way of Jesus.
The way Paul speaks of Christ's presence 
with Israel in the wilderness in 1 Corinthians 
10 deserves attention. "For they drank from a 
spiritual rock, which followed them; and that 
rock was Christ" (verse 4). In these words, a 
whole Jewish world of thought plays a part. 
The question arises: if Christ was with the 
people of Israel in this way then, would He 
not also be in the history after the resurrec-
tion and ascension? 

WORD
This brings us to perhaps the most exalted 
way in which the New Testament speaks of 
Christ's presence in Israel, the prologue of 
the Gospel of John. "The Word became flesh 
and dwelt among us, and we beheld his glory, 
a glory like that of the only begotten of the Fa-
ther." The Word has pitched his tent in Israel. 
This is the way and form in which the Word 
is present in the world. Israel is not a way 
station, but a final destination. The words of 
God have been entrusted to them, wrote Paul 
(Romans 3:29). Nowhere do we hear that they 
have been taken away from Israel. Nowhere 
do we hear that the Word has pulled up its 
tent again in order to leave Israel. The mis-
sion that God has given to Israel can only be 
fulfilled by Israel. The promises that God has 
given can only be fulfilled to Israel. The Word 
remains until all is fulfilled (cf. Matthew 5:17). 

When we now speak of Jesus, we must also in-
clude the path of Israel throughout history. In 
the exile, the return to and the restoration in 
the land, in Israel's faithfulness to the Torah, 
in the fulfilment of the law, the unity of Jesus 
and Israel is revealed. The life of Jesus is "pro-
leptic" (the term is from Mark Kinzer) for the 
(later) history of Israel. There is an intrinsic 
connection between the life of Jesus and the 

The coming 
of Christ
is about
the truth
of God

destiny of the people of Israel. His death and 
resurrection are reflected in the exile of Israel 
and the return and restoration of the people 
to the land. In Kinzer's analysis of Luke and 
Acts , this is concentrated in the destruction 
and restoration of Jerusalem. But people, land 
and city are intimately one with each other 
and one with the risen Jesus.

REDEMPTION?
We must also include the rejection of Jesus 
by Israel. Would that not mean that Jesus tur-
ned away from Israel? It is precisely here that 
Paul exclaims: "That be far!" The question 
now is by whom Jesus was rejected and also 
what they rejected. I would venture to guess 
that in the New Testament other things play 
a role than in later discussions or confrontati-
ons between Jews and Christians. One thing 
is clear. The (first) coming of Jesus has not yet 
brought the promised deliverance of Israel 
from all its enemies (Luke 1). The restoration 
of the kingdom to Israel (Acts 1) is still out-
standing. When Christians try to convince 
Jews with (later) theological arguments that 
Jesus is the Messiah, they tend to overlook or 
ignore concrete but unfulfilled New Testa-
ment (!) promises. Meanwhile, the question 
of who Israel's Messiah is remains an internal 
Jewish debate - even in the New Testament. 

VEIL 
Jerusalem has let the moment pass (Luke 
19:44). This is less an accusation by Jesus than 
a lamentation about the arduous road of exile 
that Israel must still travel - a road that serves 
to bring salvation to the Gentiles, says Paul. To 
this end, Israel is in part 'hardened' (Romans 
11:7 and 26; 2 Corinthians 3:14). This hardening 
was already the result of the severe Roman 
exile. But Israel is not alone in this hardening 
either. The veil of which Paul speaks (2 Co-
rinthians 3) indicates that the divine radiance 
that shone from Moses' face (cf. Exodus 34:29) 
also shines on Israel. The veil thus indicates 
the encounter with God, in Moses (2 Cor. 3:13), 
in the reading of Moses (verse 14), and in "their 
heart", the heart of Israel (verse 15). 

Paul clashed again and again with his Jewish 
counterparts about the approach to the Gen-
tiles. After all, in and through the Messiah, 
the veil is taken away, Paul says: the believing 
Gentiles no longer need to be protected from 
the intensity of the divine splendour, they 
even partake of the Spirit, that is the presence 
of the divine splendour. Isn't Paul going a 
bridge too far?

"Now the Lord is the Spirit" (verse 17). The 
Name of God has been revealed in the midst 
of Israel in the Torah and in the Messiah. 
Whenever Israel turns back to the Lord, the 
covering is taken away (verse 16). Repentance 
is the highest fulfilment of the command-
ments. To turn back to the Lord is the way 
of the Torah. The Spirit of the Lord is in the 
Torah. In the obedience of the Torah Israel is 
connected with Jesus. And Jesus is there hid-
den present.

The mission
that God

has given
to Israel
can only 

be fulfilled
by Israel
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